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could still do him a mischief. And the extraordinary difficulty which the Hindu finds in conceiving a way of escape out of his own personal existence is only one proof of the very strong impression made upon him by individual personality and character. He will not realise the dismissal to shades below of a hero, nor will he leave him drinking nectar with a purple mouth up above, only to reappear when called in to solve knots worthy of a god. His favourite doctrines of transmigration and incarnation bring the individual constantly back upon earth in the flesh. Thus he constantly turns his men into gods, and his gods back into men; he discovers a living man in whom the god actually resides, or he builds a temple to a god with an authentic human biography, in either case with equal confidence. All this may rest upon pantheism, or the belief that the primal energy is the same everywhere, in a storm, a cow, a man, or a god. But it none the less follows that this divine energy is most directly concerned with humanity when it is run into the mould of a human creature. Borgias and Catilines are, in India, more important and impressive representatives of heaven's design than even storms and earthquakes ; and, therefore, for one personification of storms and earthquakes, the Hindu deifies a hundred Borgias, or successful Catilines. These considerations may be allowed to support an argument that the working divinities of Hinduism are much more largely supplied by the deification of authentic men than may ever have been the case in classic Europe, and consequently that the theory of Euhemerus affords a good explanation of the origin of a great part of Asiatic polytheism. It may at any rate be affirmed that a large majority